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Leviticus 25:8-23
.1א. ויקרא כ״ה:ח׳-כ״ג

ַבע  ים ֶׁש֥ ת ָׁשִנ֔ ַבע ַׁשְּבֹת֣ (ח) ְוָסַפְרָּת֣ ְל֗� ֶׁש֚
ַבע  ים ְוָה֣יּו ְל֗� ְיֵמ֙י ֶׁש֚ ַבע ְּפָעִמ֑ ים ֶׁש֣ ָׁשִנ֖

ה׃ (ט)  ים ָׁשָנֽ ַׁשע ְוַאְרָּבִע֖ ים ֵּת֥ ת ַהָּׁשִנ֔ ַׁשְּבֹת֣
י  ֶדׁש ַהְּׁשִבִע֔ ר ְּתרּוָע֙ה ַּבֹח֣ ֲעַבְרָּת֞ ׁשֹוַפ֤ ְוַהֽ
ירּו  ים ַּתֲעִב֥ ֶדׁש ְּביֹו֙ם ַהִּכֻּפִר֔ ֶּבָעׂ֖שֹור ַלֹח֑
ת  ם ֵא֣ ם׃ (י) ְוִקַּדְׁשֶּת֗ ר ְּבָכל־ַאְרְצֶכֽ ׁשֹוָפ֖

ֶרץ  ם ְּד֛רֹור ָּבָא֖ ה ּוְקָראֶת֥ ְׁשַנ֤ת ַהֲחִמִּׁשי֙ם ָׁשָנ֔
ם  ם ְוַׁשְבֶּת֗ ל ִהו֙א ִּתְהֶי֣ה ָלֶכ֔ יָה יֹוֵב֥ ְלָכל־ֹיְׁשֶב֑

יׁש ֶאל־ִמְׁשַּפְחּ֖תֹו  יׁש ֶאל־ֲאֻחָּז֔תֹו ְוִא֥ ִא֚
ים ָׁשָנ֖ה  וא ְׁשַנ֛ת ַהֲחִמִּׁש֥ ל ִה֗ בּו׃ (יא) יֹוֵב֣ ָּתֻׁשֽ

א ִתְקְצרּ֙ו  ֹ֤ עּו ְול א ִתְזָר֔ ֹ֣ ִּתְהֶי֣ה ָלֶכ֑ם ל
יָה׃ (יב)  א ִתְבְצ֖רּו ֶאת־ְנִזֶרֽ ֹ֥ יָה ְול ֶאת־ְסִפיֶח֔
ה  ָּׂשֶד֔ ֶדׁש ִּתְהֶי֣ה ָלֶכ֑ם ִמן־ַה֨ וא ֹק֖ ל ִה֔ י יֹוֵב֣ ִּכ֚
ל  ּה׃ (יג) ִּבְׁשַנ֥ת ַהּיֹוֵב֖ ּתֹאְכ֖לּו ֶאת־ְּתבּוָאָתֽ

יׁש ֶאל־ֲאֻחָּזֽתֹו׃ (יד)  בּו ִא֖ את ָּתֻׁש֕ ֹ֑ ַהּז
ה ִמַּי֣ד  � ֥אֹו ָקֹנ֖ י־ִתְמְּכ֤רּו ִמְמָּכ֙ר ַלֲעִמיֶת֔ ְוִכֽ

יו׃ (טו)  יׁש ֶאת־ָאִחֽ � ַאל־ּתֹו֖נּו ִא֥ ֲעִמיֶת֑
ת  ל ִּתְקֶנ֖ה ֵמֵא֣ ר ַהּיֹוֵב֔ ר ָׁשִני֙ם ַאַח֣ ְּבִמְסַּפ֤

�׃  ת ִיְמָּכר־ָלֽ י־ְתבּוֹא֖ ר ְׁשֵנֽ � ְּבִמְסַּפ֥ ֲעִמיֶת֑
ים ַּתְרֶּב֙ה ִמְקָנ֔תֹו ּוְלִפ֙י  ב ַהָּׁשִנ֗ י ׀ ֹר֣ (טז) ְלִפ֣

ר  י ִמְסַּפ֣ יט ִמְקָנ֑תֹו ִּכ֚ ים ַּתְמִע֖ ט ַהָּׁשִנ֔ ְמֹע֣
יׁש  א תֹונּ֙ו ִא֣ ֹ֤ �׃ (יז) ְול ר ָלֽ ת ֥הּוא ֹמֵכ֖ ְּתבּוֹא֔
י ְיֹהָו֖ה  י ֲאִנ֥ י� ִּכ֛ ֱא�ֶה֑ אָת ֵמֽ ֶאת־ֲעִמי֔תֹו ְוָיֵר֖

י  ם׃ (יח) ַוֲעִׂשיֶת֙ם ֶאת־ֻחֹּקַת֔ ֱא�ֵהיֶכֽ
ם  ם ֹאָת֑ י ִּתְׁשְמ֖רּו ַוֲעִׂשיֶת֣ ְוֶאת־ִמְׁשָּפַט֥

ַטח׃ (יט) ְוָנְתָנ֤ה  ֶרץ ָלֶבֽ ם ַעל־ָהָא֖ יַׁשְבֶּת֥ ִוֽ
ם  יַׁשְבֶּת֥ ַבע ִוֽ ם ָלֹׂש֑ ּה ַוֲאַכְלֶּת֖ ֶר֙ץ ִּפְרָי֔ ָהָא֙

(8) You shall count off seven weeks of 
years—seven times seven years—so that 
the period of seven weeks of years gives 
you a total of forty-nine years. (9) Then 
you shall sound the horn loud; in the 
seventh month, on the tenth day of the 
month—the Day of Atonement—you 
shall have the horn sounded throughout 
your land (10) and you shall hallow the 
fiftieth year. You shall proclaim release 
throughout the land for all its inhabitants. 
It shall be a jubilee for you: each of you 
shall return to his holding and each of 
you shall return to his family. (11) That 
fiftieth year shall be a jubilee for you: 
you shall not sow, neither shall you reap 
the aftergrowth or harvest the untrimmed 
vines, (12) for it is a jubilee. It shall be 
holy to you: you may only eat the growth 
direct from the field. (13) In this year of 
jubilee, each of you shall return to his 
holding. (14) When you sell property to 
your neighbor, or buy any from your 
neighbor, you shall not wrong one 
another. (15) In buying from your 
neighbor, you shall deduct only for the 
number of years since the jubilee; and in 
selling to you, he shall charge you only 
for the remaining crop years: (16) the 
more such years, the higher the price you 
pay; the fewer such years, the lower the 
price; for what he is selling you is a 
number of harvests. (17) Do not wrong 
one another, but fear your God; for I the 
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֖ ל  י תֹאְמ֔רּו ַמה־ּנֹאַכ֤ יָה׃ (כ) ְוִכ֣ ַטח ָעֶלֽ ָלֶב֖
ף  א ֶנֱאֹס֖ ֹ֥ ע ְול א ִנְזָר֔ ֹ֣ ן ל ת ֵה֚ ַּבָּׁשָנ֣ה ַהְּׁשִביִע֑
יִתי ֶאת־ִּבְרָכִת֙י  נּו׃ (כא) ְוִצִּו֤ ֶאת־ְּתבּוָאֵתֽ

ה  ית ְוָעָׂש֙ת ֶאת־ַהְּתבּוָא֔ ם ַּבָּׁשָנ֖ה ַהִּׁשִּׁש֑ ָלֶכ֔
ת ַהָּׁשָנ֣ה  ם ֵא֚ ים׃ (כב) ּוְזַרְעֶּת֗ ִלְׁש֖�ׁש ַהָּׁשִנֽ
ד ׀  ן ַע֣ ה ָיָׁש֑ ם ִמן־ַהְּתבּוָא֣ ת ַוֲאַכְלֶּת֖ ַהְּׁשִמיִנ֔

ּה ּתֹאְכ֖לּו  ת ַעד־ּבֹו֙א ְּת֣בּוָאָת֔ ַהָּׁשָנ֣ה ַהְּתִׁשיִע֗
י  ת ִּכי־ִל֖ א ִתָּמֵכ֙ר ִלְצִמֻת֔ ֹ֤ ֶרץ ל ן׃ (כג) ְוָהָא֗ ָיָׁשֽ

י׃ ם ִעָּמִדֽ ים ַאֶּת֖ ים ְותֹוָׁשִב֛ י־ֵגִר֧ ֶרץ ִּכֽ ָהָא֑

LORD am your God. (18) You shall 
observe My laws and faithfully keep My 
rules, that you may live upon the land in 
security; (19) the land shall yield its fruit 
and you shall eat your fill, and you shall 
live upon it in security. (20) And should 
you ask, “What are we to eat in the 
seventh year, if we may neither sow nor 
gather in our crops?” (21) I will ordain 
My blessing for you in the sixth year, so 
that it shall yield a crop sufficient for 
three years. (22) When you sow in the 
eighth year, you will still be eating old 
grain of that crop; you will be eating the 
old until the ninth year, until its crops 
come in. (23) But the land must not be 
sold beyond reclaim, for the land is Mine; 
you are but strangers resident with Me.

Rashi on Leviticus 25:23:3 .2ב. רש"י על ויקרא כ״ה:כ״ג:ג׳
כי לי הארץ. ַאל ֵּתַרע ֵעיְנ� ָבּה ֶׁשֵאיָנּה

ֶׁשְּל� (ספרא):
— FOR THE LAND IS MINE כי לי הארץ
Your eye shall not be evil towards it (you
shall not begrudge this) for it is not
yours.

.3ג. Babylonian Talmud, Brachot 35a-b
Rab Judah said in the name of Samuel:
To enjoy anything of this world without a
blessing is like making personal use of
things consecrated to Heaven (meilah),
since it says. ‘The earth is the Lord's and
everything in it.’ (Ps. 24) …R. Hanina b.
Papa said: To enjoy this world without a
blessing is like robbing the Holy One,
blessed be He, and the community of
Israel.
 

אמר רב יהודה אמר שמואל כל הנהנה 
מן העוה"ז בלא ברכה כאילו נהנה 

מקדשי שמים שנא' ... (תהלים כד, א) 
לה' הארץ ומלואה ר' לוי רמי כתיב לה' 
הארץ ומלואה וכתיב (תהלים קטו, טז) 

השמים שמים לה' והארץ נתן לבני אדם 
לא קשיא כאן קודם ברכה כאן לאחר 

ברכה א"ר חנינא בר פפא כל הנהנה מן 
העוה"ז בלא ברכה כאילו גוזל להקב"ה 

וכנסת ישראל שנא' (משלי כח, כד) גוזל 
אביו ואמו

Adam Smith, The Wealth of Nations
"A power to dispose of estates for ever is manifestly absurd. The earth and the fulness of it 
belongs to every generation, and the preceding one can have no right to bind it up from 
posterity. Such extension of property is quite unnatural." Smith said: "There is no point 

.4ד.
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more difficult to account for than the right we conceive men to have to dispose of their 
goods after death."

Thomas Paine, Agrarian Justice
There could be no such thing as landed property originally. Man did not make the earth, 
and, though he had a natural right to occupy it, he had no right to locate as his property in 
perpetuity any part of it; neither did the Creator of the earth open a land-office, from 
whence the first title-deeds should issue. 

.5ה.

Robert Tornberg,  "For God's Sake"
 
The final section of laws in B'har again appears to be a very radical approach to
social responsibility. We learn that extended family is obligated to protect Israelite
kinspersons from losing their land and their homes, and from falling into unending
indentured servitude or debt-slavery by providing financial support to rescue them
from such straits. Again, it seems that social justice is the motivation for these
laws and commandments.
 
However, despite the well-reasoned commentaries alluded to above – economic
and social in nature (and very appealing us in the twenty-first century) – the end of
the parashah actually tells us directly that the purpose of these regulations is
theological rather than economic, political, or sociological! We hear, in God's
voice, "For it is to Me that the Israelites are servants: they are My servants, whom
I freed from the land of Egypt, I your God, the Eternal" (Leviticus 25:55). Not
only do people belong to God, but also during the discussion of the Yovel we are
reminded that the land, as well, belongs to God, " . . . for the land is Mine: you are
but strangers resident with Me" (Leviticus 25:23).
 
The message is clear. God created everything and everything belongs to God.
Land is only loaned to us to use, and the Sabbatical and Jubilee come to remind us
that God can decide to whom it has been leased and how it is to be used.
Israelites may find themselves in difficult straits and may have to "sell"
themselves into servitude. But we can never really be servants to anyone but God
because we chose to serve God rather than any other master.
 
 . . . Consider this:
 

If we actually believed that God owns everything, would it be possible for
us not to generously give tzedakah according to Jewish law? The point isn't
that we are supposed to give 10% of our income away to help others: it's that
God actually lets us keep 90% of what is actually God's.
If God is the true owner of the earth and all its land, wouldn't we figure out a
way to use that land to feed all the hungry everywhere?
If we really internalized the concept that we are servants of God, would it be
possible to underpay those who produce our goods, harvest our food, or (as
an educator, dare I say) teach our children?
If, as servants of God, we must protect our extended family from
homelessness, is it a far stretch to "extend" our family to all humankind?

.6ו.
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Tol'dot Yitzchak, Parshat Re'eh
The reason that the poor person is poor is because the rich person is rich; when your star 
ascends, his star descends. For this reason, the text says "the poor person with you." What 
need is there to say "with you"? To indicate that you are the reason that he is poor. And if 
you do not give to him, what will God do? God will rotate the universe in such a way 
that the star that is on top will sink to the bottom, and the star that is on the bottom will rise 
to the top.

.7ז.

Hanan Schlesinger, "Do Jews Own the Land of Israel?"
 
 
Israel’s legendary Foreign Minister Abba Eban once stood at the podium of the
United Nations general assembly with a Bible in his hand, declaring before the
whole world that the Jewish people’s title deed to the Land of Israel is over 3,000
years old.
 
Rabbi Menachem Froman of blessed memory disagreed; not only with the proof of
ownership but with the very claim of ownership. He believed that the Jewish
people do not own the land at all!
 
“The Land of Israel belongs to the People of Israel” has been a longstanding
slogan of Religious Zionism, but Rav Menachem, settler leader that he was, never
tired of telling all who would listen that the Land of Israel does not belong to the
People of Israel. On the contrary, the People of Israel belong to the Land of Israel.
 
This week’s Torah portion (Parashat Behar) provides the explanation. “The Land
cannot be sold in perpetuity” says the Torah , “for the Land is Mine, and you are
residents and sojourners with Me.” The Land belongs to God, and we are no more
than His tenants upon it.
 
Certainly according to the Torah God has promised us the land as an eternal
inheritance, but the Almighty has not vouchsafed us ownership. We dwell on the
land at His pleasure, always on condition.
 
Abraham our forefather was told by God back in the Book of Genesis that his
children would merit to inherit the land — but only after four generations, because
“the sin of the Amorites is not yet complete.” That is, God will not bring
Abraham’s descendants into the land until the present occupants deserve to be
expelled, until the moral blemish of their behavior can no longer be tolerated.
 
That is perhaps what makes the Land of Israel “the Holy Land”: Those who dwell
there do so on condition that their deeds measure up to God’s moral demands. The
same point is forcefully driven home in the Torah portion we read just a few
weeks ago when we were told that the Jewish People will be vomited out by the
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land if we do not live up to the moral standards that God requires, just as the land
vomited out its earlier inhabitants. . . . 
 
The Book of Deuteronomy warns us of the mindset of “my power and my might 
have gotten me all this wealth”. Power corrupts. For the first time in 2000 years 
the Jewish People have real political and military power, and I fear that it has gone 
to our head. Worse still, it has corrupted our religious ideology. We act as if God’s 
promise of the land is equivalent to absolute ownership and as if absolute 
ownership allows us to trample the rights and the dignity of the indigenous 
Palestinians. We behave as if the Land is ours and as if the Palestinians are 
therefore ours to do with them as we please. It is not and they are not.
 
We are on the edge of disaster. Three years after the death of Rav Menachem,
there is still time to pull back from the brink, to retool our relationship to the land
and to incorporate into our religious ideology the ethical sensitivity that our
presence upon it demands. In his time few listened to Rav Menachem’s prophetic
cry: “The Land of Israel does not belong to the Jewish People; the Jewish People
belong to the Land of Israel.” Will we listen today?
https://www.myjewishlearning.com/article/do-jews-own-the-land-of-israel/

.9ט. Rabbi Ben Spratt, "Joining God as Resident Strangers in the World"
 
 “But the land must not be sold beyond reclaim, for the land is Mine; you are but 
strangers resident with Me” (Lev. 25:23). The Hebrew phrase, gerim 
v’toshavim, “strangers resident [with Me],” which occurs in many places in the 
Torah, refers not only to the Children of Israel as “resident strangers,” but also to 
God, a resident stranger among Israel. The plain meaning of this verse simply 
underscores the sense that we rent and God owns; no matter our status or privilege, 
at best we are all quasi-outsiders in place.
 
For Rabbi Moshe Chaim Efraim, however, this initial reading misses an essential 
qualifier. The final word, imadi, which appears in the NJPS translation as “with 
Me,” may be better understood as “along with Me.” That is, God is a resident 
stranger, and the observance of the Jubilee year is a reminder that we, too, are 
resident strangers. In this radical reading, Efraim notes the existential loneliness of 
God as mirroring our own:
 
“ ... for whomever is a stranger has no people with whom to cleave and to draw 
near and to tell of his experiences. And for anyone who’s heart has no friend … 
when he sees a fellow stranger [and feel resonant as fellow outsiders] then he may 
recount with this person his experiences” (Degel Machaneh Efraim, 
Behar 1, trans., Rabbi Ben Spratt).
God exists alone and apart, with neither peer nor friend, without one to listen and 
bear witness. In being commanded to disrupt our own sense of belonging, we are 
invited to embrace a similar state of being, and as fellow strangers, we may open 
ourselves better to being God’s companions. 
 
https://reformjudaism.org/learning/torah-study/bhar/joining-god-resident-strangers-
world
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